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THE BHAGAVATA

Its Philosophy, Its Ethics, and Its Theology

ELOVETOREAD
a book we have never read before. We are anxi-
ous to gather whatever information is contained
in it and with such acquirement our curiosity
stops. This mode of study prevails amongst a
great number of readers who are great men in
their own estimation as well as in the estimation
of those who are of their own stamp. In fact,
most readers are mere repositories of facts and
statements made by other people. But this is not
study. The student is to read the facts with a view
to create, and not with the object of fruitless
retention. Students, like satellites should reflect
whatever light they receive from authors and not
imprison the facts and thoughts just as the
Magistrates imprison the convicts in the jail!

Publisher’s Note

This booklet introduces the
reader to the Bhagavata, the
jewel of India’s spiritual and
literary heritage. Compiled by
the sage Vyasa in 3,000 B.C.,
the Bhagavata presents the sum-
mit of devotional perfection and
contains the essence of all East-
ern thought. We hope that our
readers will enjoy this limited
collector’s edition, a tribute to
Bhaktivinoda Thakura on the
147th anniversary of his birth.




FEHIE  BH AGA VAT A

Thought is progressive. The author’s thought must have
progress in the reader in the shape of correction or develop-
ment. He is the best critic who can show the further develop-
ment of an old thought; but a mere denouncer is the enemy of
progress and consequently of Nature. “Begin anew,” says the
critic, “‘because the old masonry does not answer at present.
Let the old author be buried because his time is gone.” These
are shallow expressions. Progress certainly is the law of nature
and there must be corrections and developments with the
progress of time. But progress means going further or rising
higher.

Now, if we are to follow our foolish critic, we are to go
back to our former terminus and make a new race, and when
we have run half the race another critic of his stamp will cry
out: “Begin anew, because the wrong road has been taken!” In
this way our stupid critics will never allow us to go aver the
whole road and see what is in the other terminus. Thus the
shallow critic and the fruitless reader are the two great enemies
of progress. We must shun them.

HE TRUE CRITIC, on the
other hand, advises us to preserve what we have already ob-
tained, and to adjust our race from that point where we have
arrived in the heat of our progress. He will never advise us to go
back to the point whence we started, as he fully knows that in
that case there will be a fruitless loss of our valuable time and
labour. He will direct the adjustment of the angle of the race at
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Srila Bhaktivinoda Thakura,
nineteenth century founder of
the Krishna consciousness move-
ment. The Bhagavata, Its
Philosophy, Its Ethics, and Its
Theology was a lecture he origi-
nally delivered at Dinajpur, Ben-
gal, in 1869.

the point where we are. This is also the characteristic of the
useful student. He will read an old author and will find out his
exact position in the progress of thought. He will never prop-
ose to burn the book on the ground that it contains thoughts
which are useless. No thought is useless. Thoughts are means
by which we attain our objects. The reader who denounces a
bad thought does not know thar a bad road is even capable of
improvement and conversion into a good one. One thought is
a road leading to another. Thus the reader will find that one
thought which is the object today will be the means of a further
object tomorrow. Thoughts will necessarily continue to be an
endless series of means and objects in the progress of humanity.
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“Think not that I have come to
destroy the law, or the prophets:
I am not come to destroy but to

fulfill.”

—Jesus Christ

The great reformers will always assert that they have come out
not to destroy the old law, but to fulfill it. Valmiki, Vyasa,
Plato, Jesus, Mohammed, Confucius, and Chaitanya
Mahaprabhu assert the fact either expressly or by their
conduct.

HE BHAGAVATA, like all
religious works and philosophical performances and writings of
great men, has suffered from the imprudent conduct of useless
readers and stupid critics. The former have done so much
injury to the work that they have surpassed the latter in their
evil consequence. Men of brilliant thoughts have passed by the
work in quest of truth and philosophy, but the prejudice which
they imbibed from its useless readers and their conduct pre-
vented them from making a candid investigation. Not to say of
other people, the great genius of Raja Ram Mohan Roy, the
founder of the sect of Brahmoism, did not think it worth his
while to study this ornament of the religious library. He crossed
the gate of the Vedanta as set up by the Mayavada construction
of the designing Shankaracharya, the chosen enemy of the
Jains, and chalked his way out to the unitarian form of the
Christian faith, converted into an Indian appearance.

Ram Mohan Roy was an able man. He could not be
satisfied with the theory of illusion contained in the Mayavada
philosophy of Shankar. His heart was full of love for Nature.
He saw through the eye of his mind that he could not believe in
his identity with God. He ran furious from the bounds of
Shankar to those of the Koran. There even he was not sarisfied.
He then studied the pre-eminently beautiful precepts and
history of Jesus, first in the English translations and at last in
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the original Greek, and took shelter under the holy banners of
the Jewish Reformer. But Ram Mohan Roy was also a patriot.
He wanted to reform his country in the same way as he
reformed himself. He knew it fully that truth does not belong
exclusively to any individual man or to any nation or particular
race. It belongs to God; and man, whether in the Poles or on
the Equator, hasaright to claim it as the property of his Father.
On these grounds he claimed the truths inculcated by the
Western Saviour as also the property of himself and his
countrymen, and thus he established the Samaja of the
Brahmos independently of what was in his own country in the
Beautiful Bhagavata. His noble deeds will certainly procure
him a high position in the history of reformers. But then, to
speak the truth, he would have done more if he had com-
menced his work of reformation from the point where the last
reformer in India left it. [t is not our business to go further on
this subject. Suffice it to say that the Bhagavata did not attract
the genius of Ram Mohan Roy.

His thought, mighty though it was, unfortunately
branched like the Ranigunj line of the Railway, from the
barren station of Shankaracharya, and did not attempt to be an
extension from the Delhi Terminus of the great Bhagavata
expounder of Nadia. We do not doubt that the progress of time
will correct the error, and by a further extension the branch
line will lose itself somewhere in the mainline of progress. We
expect these attempts in an abler reformer of the followers of
Ram Mohan Roy.

The Bhagavata has suffered alike from shallow critics both
Indian and outlandish. That book has been accursed and
denounced by a great number of our young countrymen who
have scarcely read its contents and pondered over the
philosophy on which it is founded. It is owing mostly to their
imbibing an unfounded prejudice against it when they were in
school. The Bhagavata, as a matter of course, has been held in

“Renouncing the honors at
which the world aims, | desire
only to know the truth.”
—Plato
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derision by those teachers who are generally of an inferior
mind and intellect. This prejudice is not easily shaken when
the student grows up unless he candidly studies the book and
ruminates on the doctrines of Vaishnavism. We are ourselves
of the fact. When we were in the college, reading the
philosophical works of the West and exchanging thought with
the thinkers of the day, we had a real hatred towards the
Bhagavata. That great work looked like a repository of wicked
and stupid ideas scarcely adapted to the nineteenth century,
and we hated to hear any arguments in its favour.

With us then, a volume of Channing, Parker, Emerson,
or Newman had more weight than the whole lots of the
Vaishnava works. Greedily we poured over the various com-
mentations of the Holy Bible and of the labors of the Tattva
Boddhini Sabha, containing extracts from the Upanishads and
the Vedanta, but no work of the Vaishnavas had any favour
with us. But when we advanced in age and our religious
sentiment received development, we turned out in a manner
Unitarian in our belief and prayed as Jesus prayed in the
Garden. Accidentally, we fell in with a work about the Great
Chaitanya, and on reading it with some attention in order to
settle the historical position of that Mighty Genius of Nadia,
we had the opportunity of gathering His explanations of
Bhagavata, given to the wrangling Vedantist of the Benares
school. The accidental study created in us a love for all the
works which we find about our Eastern Saviour. We gathered
with difficulties the famous Karchas in Sanskrit, written by the
disciples of Chaitanya. The explanations that we got of the
Bhagavata from these sources were of such a charming charac-
ter that we procured a copy of the Bhagavata complete and
studied its texts (difficult of course to those who are not trained
up in philosophical thoughts) with the assistance of the famous
commentaries of Shreedhar Swami. From such study it is that
we have at last gathered the real doctrines of the Vaishnavas.





















































































